SOLIDARITY, STRUGGLE AND JUSTICR
Some Theological Reflectioms
(Dr.Paulos Gregorios)

Let us first seek some definitiom of a new key
terms. I give the English and its Greek equivalemt.
1) Solidary - mo direet Greek equivalemt. The term is not
biblical. Comes from Latim sglidug = undivided, whole, sound, firm,
resolute.
Greek equivalemt of golidus is holos, Qulos, olbos = happy,
whole, entire.
In modern English the word ocomes from French golidatre (Joint o
several responsibility or imter-dependent and co-pesponsible) and
a0lidaritd = joint interests, common interests or respyonsidbility.
80 we will define golidarity as "the state of having common interests
and goals, common views, and therefore being committed to mutual
support”.
Let it be added cleo that the original Latim root of 'solidarity’ is
"8a1" which means "to save¥ (salus = salvation).

2) Struggle ~ This word has several Greek equivalents im the
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Bidle -
a) Strateia(n) = warfare, military service James 412
Stxateuomad (v) (26 or 1014
1 Tim 1:18)
») 3alamoa(n) = battle, war Rev 19s11
polemed(v) Nt 2416

¢) agon(n) A?Llu(v) = to oontest publiocly im a fight
Phil.1130; 1 Cor.9s25; 1 Tim.6s12

4) machd (n) maghomai (v) = to fight against; to contend
with (2 Cor.7¥5; James 411)
Struggle thus is a process involving confrontatiom,
contest, & t or o ing. '
The equivalent Hebrew words in the 0ld Testament
are lighas (v), ailshamah (n), and fsdba.




3) Rishtsousness or Justice.
Hebrew words are (a) Yashar (adj) = upright
b) tgedeq (n), tgaddie (n, adj) = Just, righteous, good
o) mishpat = right ruling
d)din = discernment, judgement -
In Oreek dikalos, dikaiod, dikaiosune

Can be used for all the above Hebrew words.

The Oreek word krisis, krims, krined have the mean-
ing of the aoft of judgment. It is important to ber that the Hed
verd ghaphat (mishamt) does mot mean primarily giving a judgment as in
our law courts, but to exeoute and implement what is just, and therefore
the word includes our modern oconcepts of legislation, judiciary and
executive. Justice them is more commondy applied to society than to
individuals. God is the Supreme Judge, law-given, and executive of the
universe, and the way he runs the universe is the right way, the just
way, the morm for all Justics. Quite often the worde judge and right-
eous gnigemantir{Pacxi2edtrrwhishnsanscibatzihexanivef are used to-
gother - e.g. 'judge righteously' (Ps 9:8) or a rightecus judgement'

(Ps 7212), which means that the act of implementing justice ocan go wromg
and has to be conforming to certain norms,.

Righteousaess is thus the quality of a soociety whem it is properly eo-
ordinated, guided, and diereoted according to the morms of righteousness
and with a proper discernmeat of good and evil, using force and kmowledge

in the right way to order society.
z x

x
A golidarity
The word solidarity, as has already been stated, is
not bidbliocal, whereas both struggle and justice are bidlieal words. But
there are many words in the Bible whieh are related to the oomceps of
solidarity. I suggest three such words in Oreek

a) koinonia = gellowship, community, sharing

b) 2.8x0ma = wholeness, fullmess

o) agama = love, conmcern, identificatiom.
Kainonia does not mean simply spiritual fellowship. It means primarily
abaring or having in commons both life and that which is necessary for
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1ife. The olearset example of koinomis is the earlist stratum of the
New Testament Chureh in Jerusalea. They

1) shared all material p ions in

2) shared the life of God, i.e. the Holy Spirit

3) were committed together to a oommon purpose - i.e. the -
Kingdom of God, and worked as a team for it.

4) had a ocommon understanding of reality

These four criteria awe also tests of the degree
of solidarity. A perfect solidarity ocours only when all the four ele-
ments are present - i.e. the sharing of the Holy Spirit (more than what
we mall spiritual fellowship), the sharing of all matertal possessions
(no man had anything called private property), s common understanding
of reality (in the 1ight of revelation, but with the help of ordinary
human knowledge also) and a common commitment to social goals (the
Kingdom of God).

The Christians' solidarity with others has to de
neocessarily partial. Ve can share material ions withous
vation} our understanding of reality can be only partially the same as
that of mon-Christians, but wherever a clear and scientific wderstanding
of the socio-economic as well as the physical or diological aspeots of
reality are concerned we cam have a very high degree of solidarity.
In relation to goals also the norm of the Kingdom of God may be signifi-
cantly variant from the social goal of say a olassless society. The
difference may be in the idea of transcendence and in the understanding
of the agency that brings about the social goal as well as in the methods
0o be used for the same. But given all these differemces, if onme is mot
already prejudiced agginst the social goal of the classless societysmi
and not too deeply involved in personal or group acquisitiveness or
greed, one can have a very high degree of solidarity with those committed
to the olassless society, as a sooial goal to be achieved through the
revolutiomary struggle of the people impelled by an assurance that
history is on their side.

The sharing of God's life or the Holy Spirit
would appear t0 be more prodlematic between Christians and non-Christians.
Here t00, we have to adopt the idea of partial solidarity. This we ean
do only by making distimetion between the work of the Holy Spirit im the
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Church and His work im the Creatiom as & whole. The two are the work
of the same person and therefore mecessarily imter-related. But we
should mot overlook the faot that the Holy S8pirit was at work froam the
very beginning of Creatiom, and that the Second and Third Persons of
the Trinity and inseparally ome in ousis and united in their guergeis
or operation in the Creatiom. The Son and the Spirit were at work -
with the FPather whem the Oreationm began. The 8pirit of God was hovering
over the face of the waters when the Word of God brought forth light
from darkmess, being froa mon=being (On.llz,)). Whern God fills Besalel
with the Bpiris of God, he too becomes a oreative artist with all kmow-
ledge and craftemanshiy (Bxodus 3113-5; 35:130-35). It is God's Spirit
which is doth upom Moses and the elders of Israel, im order to rule the
people in righteousness and justice (Numbers 11116-16) and to "bear the
burdens of the people” (Num. 11117). Joshua has the Spirit of God %o
rule the people in righteousness. The same ruling elders are also
prophets who disoern the will of God and declare it to the people
(Num 11426-29) . In faot all the people are potentially prophets whem
they receive the Spirit of God. As Noses says to Joshuah "How I wish
that all the Lord's people were yrophets, that the Lord weuld put his
8pirit upom them!" (Num.11s29).
The main functions of the Spirit of God as he works

through human beings are therefore the followings

s) ruling in justice (shepherd and elder)

b) discerning and disclosing the will of God (prophet)

o) worship (priest)

d) spirit of visdem and understanding

@) spirit of skill and oraftsmanship.
In all these five aotivities, which have their secular equivalent, the
Spirit of God is at work, long before the Church was established. And
therefore the work of the 8pirit of God is in the whole of creatiom,
and therefore in all mankind, not just im Israel or the Chureh alome.

Our solidarity with non-Christians shall thus be at
least in these five fields:
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a) im politieal, ecomomic and sooial ordering of human society
(ruling)
®) in prophetie diseernment of what is good and right for human
society and in struggling for it. (prophecy)

o) in exalting that whieh is really good aad giving respect to
it, so that idols like money, vainglory, oomoupiscenoce ete. -
are overthrowm and banished and valwes like social commitment,
selflessness, discipline etc. are exalted.

d) in soientific research as well as in literary, poetis, artistie
and other forms of kmowing and exp ing reality.

e) in tebhnological and artistic oreativity.
Without compromising at the level of the work
of the Holy S8pirit in the Church, we can have partial solidarity with
all mankind in so far as they are committed to these five values.

The work of the Spirit in the Church is for
building up the Body of Christ through the distribution of various charis
mata to the Chureh (1 Cor. 1214-13, 1443-5, 26-”). But the gifts of
the 8pirit should issue in the fruit of the Spirit, i.e. love, joy,
peace, disciplined topghness, kind , & 1ty, dependadbility, gentle
ness and self-discipline (Gal. 5:122-23).

The Church is a tree planted in the midst of
hunanity for the latter's life and salvation. Its mission is %0 dear
fruit, But the fruit is not just for the Church. It is for humanity,
for the cosmos and for Jod.

If Christians hate the rest of mankind, or are
indifferent to them, them they are not Christians; they are of no use
to Christ, since without love, every other gift is nothing. B0 we come
%o that central point - gEape or love.

Agape is not just a feeling or an attitude,
though both feeling and attitude are aspects of sgype. Agape involves
identification, regarding the other's interests as more important than
one's own, and taking delight im serving the other's interests at com-
siderable cost to omeselfr It is thus the cemtral element in the concept
of golidarity. Without agaps, there is no real solidarity. If it is
only a strategy for serving our owa imterests that bdrimgs us iato
alliance vith our fellow-men who claim to be umbelievers, them our
solidarity is doth false and wnchristian. It is neither opportuniem
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not self-interest that brings the Church into alliance with the sodialist
movementj it is rather the realization that we are committed cause, that
they are doing more than we are to dring about justice and righteousness
in humanity, and therefore genuine respect and love for such unbelievers
who are ofteh detter servamts of the Kimgdom of God and the righteousness
of God than we Christians are.

Agape is never afraid of being misunderstoodj mor does
it ocollaborate out of fear o>r compromise for the sake of survival., Agape
is open-eyed, but sincere, cheerful, not sullen about having to colla-
borate with what ocan be discermed as good .for humanity. Agape is glad to
suffer, rejoice in persecution and mis-understanddng, and is willing to
work without seeking for rewqrd or recogmnition; happy whem being calumnied
and ridiouled because it dares to serve the cause of righteousmess and

Justioce.
Christian solidarity with nom-believers has thus to be

motivated by agape; it may be a partial solidarity, but never a half-
hearted one; it must needs be costly and diffioult, for agape is never
without the element of saorificial self-giving, it must be both fearless
and simoere; it gives ome the courage to act without cowardice or com-
promise, because it is rooted in trust in the love of God amd in the
triumph of the Oross, the triumph of good over evil.

B. R1dzSas and Partissnshis

The Oreek word »lirdas, often translated fullmess, is
both bibdlical and theological, it is in faot a key term in our under-
standing of both koimonia ard golidarity.

The Hebrew root is mgle = to fill up, to make whole,
to complete, to perfect. It is God's glory that fills heaven and earth
(Isaiah 6:13) and should eventually parfect and complete them.

The opposite of fullness is lack, want, gap - ghaser
in Nebrew, huster¥ma in Oreek (1 Thess 3110)

A1l bumanity comes short (hystSremi) of the glory 6f God (Heb.4sl,
Romans 3123) which is the vooation of manm.

The tdes of fullness is doth quantitative and quali-
tative. In the quantitative sense, wherever there is lack or absence,
the fullmess is mot there. Poverty is lack of fullmess. But so is
disorimination against amny group of people or the exolusiom of some
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people.

. In the qualitative,sense, fullness demands that
all lack of perfectiom in quality, all defeot Be removed. Injustice,
oppressions, sooial evil, eliemation, racialisa, all these are against
the fullmess of humanity amd meed to eradicated.

Of course, these words are used im other aad more"
ordinary senses like when in Mk 8120, the baskets which gathered the
fragments left over after feeding the four thousand ame referred to as
2auridon 2lercmats klasmatdm (of Mk 6143).Schmoller's Handkonkordans
gives the various meanings ss planitudo, abundantis, susplemsnium, and
2lenus (plenua).

Both plenum and plenitude are important aspects of
this ooncept of the plardms of humanity. Whem St.Paul speaks of the
2lixiaa of Israel (Rom. 11112) or the plirima of the Gemtiles, wo have to
understand the word im terms of the full mumber of Jews and Gentiles who
are to come into the Kingdom of God, but also in terms of their quali-
tative perfection.

Bven more important is the use of this word 31irlms
in the Colossian and Ephesian epistles. When Colossians says that "ia
him (i.e. Christ) inhabits the whole plirdma of deity bodily” (Col.2:9
of Col. 1119), this is certainly both quantitative and qualitative. And
when Ephesians speaks of the Church as "the 31srdgs of him who fulfills
the whole universe in every way" (Eph.1:123) there is a rich and profoumd
understanding of Christ as the one who brings the oreation to quanmti-
tative and qualitative maturity, whioch is in fact "the measure of the
stature (growth or maturity) of the plirdme of Christ® (Bph.4:113). The
Church is to complete this process of Christ's ongoing work in the
Creation, and the Church is Christ's 3lirOma (Epa. 1123) in the sense
of gunplemenium or rather gomelementus.

It is alwvays from God's plirlms bodily dwelling
in Christ that we have all received (John 1s6 "from his plirSme")s
it is the pleroms of grace and truth (plirds
Jn. 1114) All human beings receive from this »lirSma of God, for "Of the
Lord is the earth and its pliréma(1 Cor.10s26, see Ps. 2411).

But 2leroms is also growing from cné state to the
next., Por exemple when there is a movement from the law of Noses to
love in Ohrist, 1t is the plérdpa manifesting itself. For "agape is the
2L8roma Of the pomog™ as 8t.Paul says in Romams 13110. Thus the movememnt
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of human history from femdalism to capitalism to socialism is part of
this movement towards the 2lsroma of humanity.

. . We should leave this brief smrvey of the biblical
motion of pleroms (for further study, see Josef Ernst, Plercma wad
Rlazoms Christi, Regemsburg, Puset, 1970 - Riblische Uatersuchungea)
The conoept of pléroma has played a significant and central role in theé*

Christian patristic traditiom.

The comeept comes already into Colossians and Bphesians
from a Gnostic or proto-Gmostic milieu. Col. 1119 olearly refere to the
Gnostioc belief that reality is of two kinds - plirdma and gikomes®
the first being real or substantial and the latter evanescent and unreal.
Por the Umostic it was always a question of moving from this world, which
was shadowy, imto the world of the plirimg whioh alone is real and

lasting.
The Pathers in the light of the experiemce of the

Gnostic and docetic heresies, and of the doctrines of the eucharist and
of bodily resurreetion, move to a different way of relating the plSroma
and history. A full study of this reuqires many volumes. Here ia this
paper I have time only to refer in a semtence or two to two main ideas

of one Father, Gregory of Nyssa. The two ideas ares

a) pantos agathou plér3ma: the full maturity of all good;
and

b) holom to t3s anthropotetos plsromet the full numder and
the full growth of the whole of humanisy.

Gregory's doctrine is that sll created realities are finite and dounded
by the measure given to them by the Creator. Humanity is a oreated
reality. It has a beginning and a telog or end, and a mass and voln‘.

* See espeoially the Pholemsic doctrime of Soter -hcrc tln digtinotion
between and uolu is clearly drawa. viou was a
title of Plolemy I B3.C .Z In the Gmostic yit entinus
we see three levels (a ing the superior and mb-tsnthl world
of the (bz the intermediate world, and (o) the terrestrial world.
Only the s real, all else is shadow and vanity, inocluding his-
tory, according to almost all the Gnosiarchs, Ptolemy, disciple of

Valentinus, is the author of the tte; » the probadly lived im
the letter half of the second cen
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